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SOCIOLOGY | RESEARCH ARTICLE

ASWAJA MOBILIZATION AND INTOLERANCE: 
Sub-state ideology, religious vigilantism in Aceh, 
Indonesia
Nirzalin1* and Yogi Febriandi2

Abstract:  This article examines the attack on a mosque in Samalanga, Aceh, 
Indonesia, by showing the relations between religious ideology, the state, and 
paramilitary groups. Intolerance studies in the Muslim world pay less attention to 
the ideology in the sectarian state, and its influence on attacking houses of worship. 
Using the state-parallel theory to look at the case of the attack on the 
Muhammadiyah Mosque in Samalanga, Aceh, this article argues that attacking the 
house of worship cannot be separated from state ideology. Based on the case study, 
data are collected by interviewing actors, such as the Aswaja group, staff govern
ment in Sangso, and Muhammadiyah members in Sangso. In the end, the article 
concluded that intolerance in the Muslim world can be seen from the parallel 
relation between religious ideology, state, and religious paramilitary.

Subjects: Sociology of Religion; Islam; Human Rights; Practice of Islam; Religion & Violence  

Keywords: state ideology; paramilitary group; intolerance; Aceh; Indonesia

1. Introduction
This article aims to complement the study over the practice of intolerance and religious para
military in Muslim society by taking a case study of the 2017 Muhammadiyah Mosque attack in 
Samalanga, Aceh, Indonesia. Studies of intolerance in Muslim societies show the strong influence 
of the state in encouraging the practice of intolerance (Saikal, 2022; Yani et al., 2020 Mietzne & 
Muhtadi, 2018; Ansor et al., 2014; Burhanudin, 2014; Lar, 2015; Makin, 2016; Müller, 2015; Willemse 
& Bergh, 2016). This article looks further at the issue of intolerance in the Muslim societies by 
analyzing religious paramilitary which is connected to the state ideology in the attack on 
Muhammadiyah’s mosque in Aceh. Muhammadiyah is a minority Islamic organization with 
a large number of followers in Aceh. Although this organization has been around for a long time 
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in Aceh, its presence has met with opposition from the traditionalist Islamic School (dayah) groups, 
which is the majority Islamic sect and is culturally closer to the Acehnese. Since 2012, when anti- 
Shia and Wahabism arose in Aceh, this group assembled followers bearing the name of Aswaja. 
They founded the assembly based on Shafi’i school of thought, the main school taught in Dayah.

The Aswaja in Samalanga was led by Tu Hanan. His brother, Tu Bulqaini, is one of the elites in the 
traditionalist movement in Aceh. With Rafsanjani, Tu Bulqaini formed Aswaja that has the goal of 
excluding Wahhabism and Shia influence in Aceh. This group believes that Ahlussunnah Wal 
Jamaah must be the only theology school in Aceh. Ahlussunah Wal Jamaah had a long and 
important history in the Islamic-Sunni tradition. This school was initiated by Ash’ari and Maturidi 
to encounter the Mu’tazilite at the beginning of the development of Islam. This theological school 
is spread in almost all areas of Southeast Asia and has a strong influence in this region. In Aceh, 
the influence of this school has existed since the days of the Aceh Sultanate, so it is deeply rooted 
and becomes the identity of the Acehnese people. It is not so strange when Aceh got the right to 
implement Islamic law, this sect was affirmed in state regulation (Qanun number 8/2015). Since 
then, traditionalist groups have carried out the persecution of other groups with the argument to 
carry out government regulations.

The relationship between religion and the state is a core discussion for Indonesian Muslim 
scholars (Madjid, 2003; Wahid, 2018). In general, Muslim scholars such as Nurcholis Madjid and 
Abdurrahman Wahid have a considerable influence in Indonesia on the theory of inclusiveness 
regarding the relationship between the state and religion. To Nurcholis Madjid (2003), the state 
and religion (which in his writings refers to Islam) have a mutual relationship. This view is not 
different from Wahid’s view that Religion (Islam) and the state give each other functions (2018). 
Even so, issues of religion and State in Indonesia do not always run smoothly. Broad literature that 
examined the religious conflict in Indonesia shows that conflicts held in Indonesia occur because 
of the divergence of religious practice at the grassroots (Saikal, 2022; Yani et al., 2020 ; Ansor et al., 
2014; Burhanudin, 2014; Makin, 2016; Willemse & Bergh, 2016). In this situation, Nurcholis Madjid 
(2003) and Abdurrahman Wahid’s (2018) theory on religion and state relations had to rethink. 
Using the Samalanga case as an analysis in explaining the relationship between religion and the 
State in Indonesia, this article looks at the agreement between the state and religion practiced by 
Aceh-Indonesia harms the rights of religious minorities.

This article follows the arguments of scholars who say that religious paramilitary that occurs in 
Muslim societies shows the connection between the state and vigilantism groups (Aliyev, 2016; 
Arianti & Gunasingham, 2022; Casey, 2007; Lar, 2015; Müller, 2015; Suryana, 2020; Wilson, 2014; 
Zenn, 2019). The main purpose of this study is to show that ideology is a necessary aspect in 
analyzing cases of intolerance that occur in Muslim societies. In general, the study of intolerance in 
the Muslim society of Aceh examines the role of state and ulama (Aliyev, 2016; Ansor et al., 2014; 
Burhanudin, 2014; Makin, 2016; Müller, 2015; Suryana, 2020; Wilson, 2014). These works use 
a structuralist approach that sees the capability of the state and the ulama as an elite structure 
to carry out a monopoly of violence. The perspective of the structuralism does not only narrow the 
understanding of conflict that occurs in the society but also neglects to see the potential for an 
ideology that grows in society as a driving force for intolerance actions (Astourian & Kévorkian, 
2021; Bielefeldt & Wiener, 2020; Hedges, 2021; Jones, 2020; Koegelenberg & Hahn, 2020; Nobutaka 
& Helen, 2019). In Weber’s classical theory (1930), religion determines the action and social 
behavior of the community. The Samalanga case shows that the practice of intolerance has 
emerged from this position. As shown in Samalanga, the Aswaja group (traditionalist Muslims 
that affiliate with Dayah) became the key actor in mobilizing the masses to attack the Samalanga 
Muhammadiyah Mosque using religious partisan sentiments. The Aswaja claims that the protests 
have insight because they have to protect Ahlussunnah Wal Jamaah theology from the 
Muhammadiyah. They claim that Muhammadiyah in Aceh is originated from the Wahhabism 
movement, and for some generations, this label affected the relationship between these two 
groups.
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This article uses a case study approach by exploring intolerance action when Muhammadiyah 
mosque was burned by the Aswaja Group. Not only looking at the reasons behind the burning, this 
article also looks at how the state responded to the actions taken by the Aswaja group. The 
research project was carried out for 2 years with a focus on the analysis of the case of the 
Muhammadiyah Mosque in Sangso Village, Bireun district, Aceh. This article examines the role of 
paramilitary groups in carrying out oppressive actions against minorities in Aceh and the relation
ship between state and religious paramilitary in Aceh. Based on the field data, the author argues 
that religious intolerance cannot be separated from the state’s ideological project. To demonstrate 
the argument, this article uses Aliyev’s (2016) state-parallel paramilitaries theory which sees 
paramilitaries legitimizing themselves among the community by building an equal position with 
state actors in carrying out the state’s political agenda. Furthermore, Aliyev (2016) formulated 
three main characteristics of the state-parallel paramilitaries, namely, a strong line of mass 
volunteers, relations with regime elites, and attracting mass legitimacy. In addition, this article 
opposes the theory of vigilantism which sees vigilantism as a form of community resistance to the 
legitimacy of the state in creating security (Pratten, 2008; Pratten & Sen, 2007) by arguing that the 
emergence of vigilante groups also appears to help run ideological project of the state in society. 
This article strengthens the theory of Henne & Klocek (2019), saying that the state’s experience of 
religious conflict encourages the state to solve the conflict more repressively. The case in Biruen 
shows how the local government solves the problem by limiting the space for the Muhammadiyah 
group in Sangso.

In the first part, this article discusses the relationship between the belief protection project 
carried out by the Aswaja group and public acceptance of oppressive actions against 
Muhammadiyah in Samalanga. The second part discusses the relationship between sectarian 
ideological projects in the state bureaucracy and the attitude of protection that the state provides 
against the attack on the Muhammadiyah Mosque. In the end, this article wants to say that 
intolerance in the Muslim world is not only caused by the relationship between the majority 
religious group and the state in a patron-client manner (Permana, 2021; Wilson, 2014), strategic 
alliance (Müller, 2015; Wille, 2021) and the interests of access to power (Akah et al., 2020; Elischer, 
2019; Fafore, 2019; Suryana, 2020) but can also be seen from the parallel relationship between the 
state and religious paramilitaries.

2. Methods
This article is based on qualitative research in Sangso Village, Samalanga District, Bireuen Regency, 
Aceh-Indonesia. The methods used in the data collection are observation, in-depth interviews, 
focus group discussions, and document review. To build a sociological imagination about the 
worldview of religious beliefs and to identify the informants, we lived among the local community 
for 6 months. This article determined research informants as follows: (1) the leader of the attack 
actor, namely Tu Hanan and 10 of his followers representing the Aswaja group, (2) Ustadz Yahya, 
the leader of the attacked party with his 11 followers who came from the Islamic elite of 
Muhammadiyah, Samalanga branch, (3) Geuchiek (Village Head) Sangso, (4) the Regent and one 
staff of the National Unity, Politics and Community Protection Agency of the Regional Secretariat of 
Bireuen Regency, (5) one element of the Ulama Consultative Council (MPU), (6) two academics and 
observers of conflict based on religious understanding in Bireuen Regency, and (7) nine religious 
people who concern to the reality of radicalism in religious action in Aceh after the implementation 
of Islamic law.

Through this live-in method, researchers can explore various dimensions of the social world 
including the dynamics of daily life, understanding, experience, and description of the subject 
studied, patterns of social processes, institutions, and developing discourse (Njie and Asimiran, 
2014). The main attention in the observation is focused on the worldview of religious beliefs, 
religious practices, and the relation between state actors and the mass. On this side, we investi
gated the government’s regulations and the elite in Bireun, especially how they are interpreted, 
how followers absorb them, and how followers obey their leaders. Applying in-depth interviews, 
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the main focus is directed at collecting data related to the basis of values, sources of social unrest, 
and reasons discrediting Muhammadiyah as a common enemy.

To avoid contradictory data during the in-depth interview, the informants were interviewed 
individually and then were brought together in a group discussion to focus the data. Therefore, 
in the observation and in-depth interviews, the data were obtained personally, while in the FGD, 
the information obtained became collective data. Documents related to the case of attacks on 
religious paramilitaries in Sangso, Samalanga, are used as secondary data to strengthen the 
analysis. As mentioned by Baškarada (2014), case studies can use several techniques in carrying 
out the data analysis process. The data analysis techniques are pattern matching, explanation 
building, time-series analysis, logic models, and cross-case analysis. Various explanations of the 
cases studied are based on conclusions from the results of comparisons of data matching found in 
the field. In this context, various explanations refer to the causality of how or why something 
happens. This data analysis process follows the opinion of (Patton, Sawicki, and Clark, 2015), 
carried out interactively since the beginning of data collection.

2.1. Religious vigilantism and state ideology
Studies related to the practice of intolerance in the Muslim world that discuss the relationship 
between vigilante groups and the state, although not abundantly available, have become the 
attention of many scholars (Bunzel, 2019; Khan et al., 2020; Muthuswamy, 2022; Prinsloo & 
Simons, 2018; Schulze & Chernov Hwang, 2019). Those studies discuss the relationship between 
the influence of religious regulation policies, both institutionally and structurally, with the ideology 
of vigilante groups (Ashrafun & Säävälä, 2014; Jentzsch, 2015; Müller, 2015; Nakissa, 2020; 
Nanninga, 2019; Pratten, 2008; Pratten & Sen, 2007; Willemse & Bergh, 2016; Wilson, 2014). 
There are at least three different cases that show the influence of religious regulation policies 
on the emergence of vigilante groups. First, in a country that openly supports the religious beliefs 
of the majority such as Malaysia, vigilante groups take advantage of state policies to deny the 
presence of minority groups. Müller (2015), in his research in Malaysia, saw that state support for 
the Ahlussunnah Wal Jamaah sect encouraged the arising of acts of intolerance carried out by the 
majority Muslim group against Shia and Wahabi groups.

Second, the relationship between the Vigilante group and the state in Nigeria that implements Islamic 
law shows that there is a contestation of authority in the enforcement of Islamic law (Casey, 2007). 
Casey (2007) sees the main goal of vigilante groups such as ‘yan Dabba arising from the weakness of the 
state in enforcing Islamic law. The ‘yan Dabba group targets not only minority groups but also Muslims 
who do not apply Islamic law. Vigilante groups in Nigeria use the issue of moral violations by non- 
Muslims and disobedient Muslims to gain legitimacy in enforcing laws outside the state system.

Third, in a democratic and post-authoritarian state, vigilante groups grow, influenced by local 
political factors and the open-access of the public to form civilian militias (Wilson, 2014; Suryana, 
2019). After the reformation, the relationship between civilian, military, and elites at the local level 
exacerbated religious conflicts due to the tendency of local governments to protect the interests of the 
majority rather than protect the rights of minorities (Suryana, 2020). In Weber (1946), violence is 
a characteristic of the state. Through violence, the state controls the territory and regulates citizens. 
Recent studies on vigilantism show that the emergence of vigilante groups can no longer be seen how 
strong the state’s legitimacy is in controlling violence (Aliyev, 2016; Fleisher, 2000; Pratten & Sen, 
2007). As shown in Muslim-majority countries with strict religious policies, vigilante groups emerge and 
attach themselves to state ideology (Burhanudin, 2014; Jentzsch, 2015; Makin, 2016; Müller, 2015).

Coreferential to these studies, our findings in Samalanga also show that the Aswaja group that 
attacked the Muhammadiyah mosque linked their action to the state ideology. Tu Hanan, the main 
actor behind the attack, reveals that the attack on the Muhammadiyah Mosque was an obligation 
to preserve the Ahlussunnah Wal Jama’ah theology. Tu Hanan believes that the actions were not 
against the law because the attack was the reaction to the provocation carried out by 

Nirzalin & Febriandi, Cogent Social Sciences (2022), 8: 2089382                                                                                                                                       
https://doi.org/10.1080/23311886.2022.2089382

Page 4 of 15



Muhammadiyah. The construction of a mosque, which has been banned by the community, is 
considered a form of provocation by the Aswaja group. The reason for the attack was due to the 
provocation of minorities, even though the minority in their capacity to protect their rights, 
according to Singh (2018), occurred because of suspicion of religious minorities who were seen 
as a menace. On Singh’s (2018) work in India, the Islamic Fundamentalist Deoband group and the 
All India Muslim Personal Board, for example, in the name of “The reason for the obligation to 
maintain faith” carry out various acts of violence so that they do not hesitate to take them to court 
if they think that any party has offended their religious understanding.

In Aceh’s literature, the “obligation to maintain faith” has long encouraged religious violence 
such as preventing church activities (Makin, 2016), mass punishment of groups labeled as heretical 
(Burhanudin, 2014), and moral violations (Kloos, 2014). Although these studies discuss obligations, 
they do not discuss the relationship between these consciences and ideology. According to In 
contrast to previous studies, this article shows that the violence committed by the community is 
not always in the frame of the state manipulation game. Our data in Samalanga show that the 
state did not coordinate the violence perpetrated by the Aswaja, and the state keeps a distance 
from the actors involved. The attack on the Muhammadiyah mosque also did not occur because of 
a political agreement between the elite and the masses, as in Permana’s research (Permana, 
2021), because there was no direct organization by the state.

In the Samalanga case, the acts of intolerance carried out by the community are related to the 
state’s ideological project. The contrary situation in Ghana and Nigeria, Vigilantism is triggered by 
the despair of individuals and community groups against economic difficulties, political polariza
tion, and the weakness of the state in enforcing the law (Mudasiru & Fatai, 2020; Asamoah,; 
Adzimah-Alade et al., 2020). The discussion of intolerance in the Muslim world currently looks 
more at the role of the state by looking at the production of discriminatory rules (Ichwan et al., 
2020). It does not look at the influence of ideology spread by the state on violence committed by 
the community. This article seeks to contribute state ideology analysis to the study of intolerance 
in the Muslim world.

3. Results

3.1. The samalanga case
In October 2017, there was an attack targeting a mosque that belongs to the Muhammadiyah 
organization in Sangso village, Bireun district, Aceh. Aceh is a province in Indonesia that imple
ments governance based on Islamic law. This privilege was obtained after the process of a peace 
agreement with the Indonesian government to end the long conflict between the separatist 
movement, GAM (Gerakan Aceh Merdeka/Free Aceh Movement), and the Indonesian government 
(Kingsbury, 2007). Attacks on places of worship became a serious problem in Aceh after the 
implementation of Islamic law, but attacks on mosques began to increase as the Aswaja group 
supported by the local government elite became stronger. Reports of attacks on worship places in 
Aceh show the factors of the Acehnese government’s policy in checking the spread of Christianity 
after the implementation of Islamic law. Now, after a dozen years of implementing Islamic law, 
attacks on places of worship have expanded to competition within the Islamic sects themselves.

The construction of the Muhammadiyah Mosque in Samalanga has been rejected by sympathi
zers of Aswaja since 2015. GAWA (Gerakan Ahlusunnah Wal Jamaah), an organization that was 
established by Tu Hanan, also rejected the construction of the mosque. As a central figure of 
GAWA, Tu Hanan sees the construction of the Mosque as becoming a threat to the local theological 
beliefs of the Samalanga community who hold the Islamic teachings of Ahlusunnah Wal Jamaah.

If the At-taqwa Muhammaddiyah Mosque continues its establishment and development, it 
will breach the local wisdom of the Samalanga community. There are two basic reasons 
related to it. First, it relates to the existence of the Baiturrahaman Grand Mosque in 
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Samalanga District which, intentionally facilitates the four villages, namely, Keude Aceh 
Village, Sangso Pante Rheng, and Meuliek. Second, so far, out of 21 prayer lines of the 
congregation capacity in the Baiturrahaman Samalanga Grand Mosque, only 9 lines are 
there at the Friday prayers. It is because most of the prayers who attend the grand mosque 
are residents of Sangso and Pante Rheng since its population is greater than the other 2 
villages. 

The process of obtaining construction permits for the mosque has been carried out since May 2015 
by the Muhammadiyah organization in Samalanga. Abdurrahman Isya, who represented 
Muhammadiyah, met the Samalanga sub-district head regarding the presence of a funder from 
Saudi Arabia who wanted to build a mosque in Sangso. At this meeting, he pursued permission to 
build a mosque in Sangso. During the process of obtaining this construction permit, Abdurrahman 
Isya did not get any obstacles from the Bireun government. A new problem arose when Tu Hanan 
and Muslim gathered several people in Meunasah (small mosque) Kandang in 2017. During the 
meeting at the Meunasah Kandang, they agreed that the construction of the mosque in Sangso 
should be stopped. Tu Hanan and Muslim believe that the establishment of a mosque is not 
following the teachings of the Acehnese people in terms of the “law” on establishing a mosque. 
The law for the establishment of mosques according to the Dayahs in Aceh must meet regional 
requirements. For one Kemukiman (settlement consists of four villages) only one mosque should 
be built. Sangso is part of the Kemukiman (district) Keude Samalanga. It already has a large 
mosque that is the Samalanga Grand Mosque.

This decision was then passed on to Abu Mudi, the Dayah leader of the Ma’had al Ulum Diniyah 
Islamiah Mesjid Raya (MUDI MESRA), one of the three major Dayahs in Bireun. Abu Mudi’s decision 
was not so clear and was mostly silent. Abu Mudi’s silence was seen as a gesture to support the 
decision to cancel the construction of the mosque in Sangso. Seeing Abu Mudi’s silence, Tu Hanan 
and Muslim believed that their proposal to force Muhammadiyah to cancel the mosque construc
tion was approved by Abu Mudi. In August, Tu Hanan and Muslim gathered and had a meeting with 
Muhammadiyah to discuss the cancellation of the construction. Despite the pressure from the 
Aswaja group, Abdurrahman Isya continued to build the mosque. Before the fire incident on 
Tuesday, 17 October 2017, Muhammadiyah had reported the threat of the Aswaja group to the 
Police and the Bireun Regency Government. At the first meeting between Muhammadiyah, the 
National Police, and the Bireun Government, the Police and the government ensured that the 
construction of the mosque would continue. The Bireun government’s commitment changed when 
the Ulama Consultative Council (MPU) of Bireun gave the Bireun government a recommendation to 
cancel the mosque construction permit. The MPU’s recommendation has strong implications for 
the mosque construction process because this institution is a government institution that has 
authority in religious matters. In addition to the authority in terms of religious bureaucracy, the 
MPU has strong political values because it is an institution that was born after the implementation 
of Islamic law in Aceh.

The MPU has the authority to determine Islamic understanding since the legalization of the 
implementation of Islamic law in Aceh (Feener, 2013). The enactment of mass law against 
perpetrators of violators of Islamic law is carried out without any court process and the form of 
punishment depends on the fatwa issued by the MPU. The mass judgment that led to the killing of 
Tengku Aiyub in Bireun in 2012 was also due to the fatwa of the MPU Bireun which stated that 
Tengku Aiyub’s teachings were heretical (Burhanudin, 2014). The attack on the Indonesian Bethel 
Church (GBI) in Banda Aceh in 2012 also occurred due to the influence of fatwas issued by 
traditionalist groups at MPU. The MPU’s position in Acehnese politics is important because it can 
intervene in public discourse, practical politics, and even government policies. The strengthening of 
the Aswaja group’s influence within the Bireun MPU occurred when Saifannur served as Regent in 
2017. During the Saifannur administration, the MPU consisted of people from traditionalist groups 
such as Tgk. Nazaruddin, the chairman of MPU Bireun; Deputy Chair I Tgk Jamaluddin Idris; and 
Deputy Chair II, Tgk Sayed Mahyeddin. Saifannur also inaugurated the MPU Honorary Council, all of 
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which are traditionalist clerics, including Tgk H. Muhammad Amin (Abu Tumin), Tgk. H. Hassanoel 
Bashry, Tgk H. Nuruzzahri Yahya (Waled Nu), Tgk. H. M. Yusuf A. Wahab (Tu Sop), and Tgk. H. Yahya 
Abdullah (Yahya Keurumbok). This policy was taken by Saifannur considering the influence of Abu 
Mudi, Waled Nu, and Abu Tumin, as the three great ulama in Aceh. All members and the honorary 
council of MPU share the same view on the thought of the three ulemas concerning the presence 
of the Salafi-Wahhabi sect which is counted as a threat to traditional Islamic teachings in Aceh.

Prior to the burning in October 2017, the relationship between Muhammadiyah and the 
dayahs in Bireun was not that harmonious. The contestation of influence between the two groups 
within the Bireun government has been going on for a long time. Not only in Bireun, the contesta
tion of influence between Muhammadiyah and traditionalist Dayahs also took place in Banda Aceh, 
the administrative center of Aceh province. The issuance of Qanun Number 8 of 2015 which 
mentions Ahlussunnah Wal Jama’ah as the official sect of Aceh and Qanun number 4 of 2016 
which regulates the establishment of worship places changed the Muhammadiyah organization 
into a sect that is supervised by the Aceh government. The two Qanuns were issued when Zaini 
Abdullah and Muzakkir Manaf from the Aceh Party became Governor and Deputy Governor of Aceh. 
When the Aceh Party was the ruling party in Aceh, the influence of the dayah traditionalists in the 
Acehnese government strengthened. The relationship between these two groups is bound by the 
ideology of ethnicity and the memory of resistance to the Indonesian government during the Aceh 
conflict which lasted from 1975 to 2005.

Not only is campaigning against the Muhammadiyah similar to Wahhabism but, further, dayah 
traditionalists even mobilized the mass to seize some mosques that were previously managed and 
initiated by the activists of Muhammadiyah. The opposition to the construction of the 
Muhammadiyah At-Taqwa Mosque in Sangso Village is the culmination of the contestation 
between Muhammadiyah and the traditionalist Dayah group. Similar to the seizure of mosques 
carried out by traditionalist groups, in the case of Sangso too, the government affirmed the mass 
action. Ustadz Yahya, the leader of Muhammadiyah in Samalanga, said that the At-Taqwa 
Muhammaddiyah mosque gets no support from Geuchieuk (Village Head), Imum Gampong, and 
local Mukim, and even neutral local figures after the attack of Tu Hanan in October 2017. 
According to Yahya, since the decision of the regent of Bireun says that the construction is 
breaching the common belief of Aceh people, it indicates that the state was on the side of the 
striker.

Moreover, the State Administrative Court decided that the establishment of the Muhammadiyah 
mosque has to be stopped because it was against the customs of the Acehnese people, even 
though previously the Bireun government had issued a construction permit. The government 
avoided the risk of a bloody conflict over this case. Therefore, the government must pay attention 
and prioritize the interest of the majority group (Heri, Kesbangpol Staff of Bireuen Regency, 
interviewed on 27 September 2020).

3.2. Aswaja’s mob and anti-wahabi crusade
The attack on the construction of the Muhammadiyah mosque in Sangso is based on the back
ground of the Aswaja’s response to the development of Wahhabism in Aceh. The attitude of 
intolerance towards Muhammadiyah in Aceh started in 2012, marked by the forcible undertaking 
of the Aswaja group over the management of mosques in the provincial and district/city capitals 
from followers of Muhammadiyah. The elite of the local government, supported by Aswaja, paved 
the way for the forcible undertaking. This euphoria of Aswajaism appeared along with the peace 
agreement between the Free Aceh Movement and the Government of Indonesia through the 
Helsinki MOU on 15 August 2005. Since then, Aswaja has wanted to strengthen the influence of 
his Islamic understanding not only in gampongs (villages) but also in urban centres in Aceh. The 
primary motivation of the Aswaja Movement was to stem the development of Muhammadiyah and 
maintain the dominance of the influence of traditionalist groups in Acehnese society.
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In Samalanga, Tu Hanan became the prominent leader of the Aswaja Group and affiliated with 
the Dayahs in Samalanga, Bireuen District. Tu Hanan was a student of Teungku Hasanoel Basri and 
Teungku Nurzahri, two scholars who had a strong influence in Samalanga. The two scholars also 
had a strong influence on the spread of the teachings of Ahlussunnah Wal Jama’ah in Bireun. The 
thought of Tu Hanan was influenced mostly by the teachings of Ahlussunnah Wal Jama’ah since 
he is a Samalanga student. The presence of Muhammadiyah in Samalanga, even though it has 
been in the area for quite a long time, is considered a threat to the teachings of Ahlussunnah Wal 
Jama’ah because of similarities in religious practices between Muhammadiyah and Wahhabism. At 
the same time, the number of Saudi Arabian alumni increased. The leaders of the Anti-Wahhabi 
Movement of Aceh claimed that the leader of the Sub Branch (PAC) of Muhammadiyah Samalanga 
was a Wahhabi follower (Interview with Tu Hanan on 30 August 2019). So, on hearing that the 
government was going to permit the construction of Muhammadiyah Mosque in Sangso village, Tu 
Hanan saw that the mosque would potentially be used to spread Wahhabism in Samalanga (Tu 
Hanan, Leader of the An-ti-Wahhabi Movement Group of Aceh, Bireuen Regency, interviewed on 
21 June 2020). Dr. Athaillah, a chairman of Muhammadiyah, Bireun Regency, justified Tu Hanan’s 
worries.

They (Wahabi) are blend in with the Muhammadiyah members and use Muhammadiyah for 
their benefit. This is detrimental to Muhammadiyah because they are not registered mem
bers of Muhammadiyah, apart from that, they have a different Islamic understanding from 
Muhammadiyah and begin to approach Muhammadiyah members with their teachings. 
Their presence in Muhammadiyah made confusion in which, others accused Muhammadiyah 
of being Wahabi (interviewed with Aslam Nur, Regional Leader Muhammadiyah of Aceh on 
07/06/2019 and interviewed with Athaillah Muhammadiyah Leader of Bireuen Branch on 05/ 
09/2020). 

So far, studies that have looked at religious intolerance in Aceh have not explored the role of state 
ideology in transforming the masses in carrying out violence in the name of religion. A study on the 
role of ideology related to mass alteration in carrying out violence in Indonesia was initiated by 
Siegel (2006), who concluded that the violence that occurred in the villages after the fall of Suharto 
was related to state ideology. Siegel (2006) argues that although mass violence is carried out by 
mass groups formed by emotional ties, the ideology of the state, however, also has its influences. 
As this article shows, the people who attacked Muhammadiyah mosques are formed on emotional 
impulses, rather than political goals. The strengthening of the Ahlussunnah Wal Jamaah ideology 
at the instigation of traditionalist groups which can be seen in Qanun Number 8 of 2015 and 
Qanun number 4 of 2016 is the main factor in the emergence of mass groups that hold the Aswaja 
ideology. Narratives of fear that spread through rumors and gossip related to Muhammadiyah, 
Shia, Wahabi, and other minor sects provide a goal to engage in acts of violence to those who were 
sympathetic to the Ahlussunnah Wal Jamaah.

The background of the establishment of the Anti-Wahhabi Movement was due to the concern of 
the dayah group seeing Wahhabism in Aceh was increasingly widespread. It has grown quite 
rapidly in the last decade in Aceh, especially in large urban areas of Aceh such as Banda Aceh, 
greater Aceh, and has now started to enter the cities of Bireuen and Lhokseumawe. This puritan 
understanding of Islam began to dominate strategic mosques in these cities, especially certain 
mosques situated in the companies under the Ministry of State-Owned Enterprises (BUMN) such as 
oil and gas companies and Government Hospitals. Salafism in Aceh was popularized by Islamic 
scholars who graduated from the Middle East and mass media channels such as Rodja TV.

Apart from the influx of Wahhabi influence, the increasing number of Muhammadiyah followers 
in Samalanga also underlies the Aswaja group to oversee Muhammadiyah activities in Sangso. 
Since 2009, Muhammadiyah members have increased significantly in three villages, namely 
Gampong Sangso, Gampong Rheum, and Gampong Pante Ring (Interviewed with Ustadz Yahya 
on 5 September 2020). The growth in the number of Muhammadiyah followers was driven by the 
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influence of Ustadz Yahya who is the central figure in Sangso. Ustadz Yahya utilizes the assets 
owned by Muhammadiyah in his preaching movement. Currently, Muhammadiyah in Samalanga 
has assets in the form of productive land and buildings that are rented out to the community. The 
income from these assets is used for community economic empowerment programs through the 
mobilization of alms and charities. This significant increase in the number of Muhammadiyah 
followers was a concern for Tu Hanan and his followers.

The attack on the establishment of the Muhammadiyah Mosque was to stem the spread of 
Wahhabism that had entered Aceh. They believe that Wahabism is brought by the Middle Eastern 
alumni who penetrate the Muhammadiyah organization. For this reason, the intention of the 
attack was as a political act of “cutting before it grows”. Maintaining the dominance and influence 
of the traditionalist Bireuen groups is very important. Samalanga has control over Islamic dis
course in Aceh. Ulama in Samalanga has power and influence in the Acehnese government. As 
Permana (2021) shows, the relationship between the local elite and the ulama in Samalanga 
complicates the solution to the attack in Samalanga.

The relationship pattern of the attack in Samalanga resulted in the Bireun government’s decision 
to delay the mosque’s construction for 12 months. Despite the efforts of the Muhammadiyah 
group to bring cases to state courts, these efforts had to be stopped due to the decision of the 
state court that said the development could not be continued because of aspects of local wisdom. 
The phrase “local wisdom” is odd because it means that the government policy has to comply with 
the wishes of the masses and the ideology they carry. In this case, the government directly 
affirmed the ideology promoted by Aswaja. In the case of the attack on the construction of the 
Sangso Mosque, the Bireuen Regency Government suppressed the conflict not by facilitating an 
open and intersubjective dialogue but instead by trying to oppress the existence of minorities.

4. Discussion

4.1. State ideology behind the mobs
Although violent groups existed throughout Indonesia, their form and relationship with the state 
cannot be explained in general terms (Barker, 2006). The emergence of this group had invited the 
attention of Muslim scholars in Indonesia like Abdurrahman Wahid and Nurcholish Majid. Those 
scholars observed the wave of transnationalism Islam and the reaction over traditionalism in 
Indonesia in 1980. A year later, the altercation between these two groups influenced the intoler
ance incidents in Indonesia (Yani, 2020). Furthermore, studies on intolerance in Indonesia look at 
the effects of the power transition after Suharto’s fall. It strengthened civilian influence and 
increased the power of local elites in Indonesia, but it opened up opportunities for people to 
build security systems apart from the state (Wilson, 2014). That was the result of the reforms after 
Suharto’s step down. Before the reform, the state was quite powerful, but the reformation changed 
the power structure. That is why the state actors were no longer the same and not concentrated in 
Jakarta. The changes were marked by the strengthening of the administration at the regional level 
and the emergence of local political power that are no longer dependent on political conditions in 
Jakarta.

This change has implications for the spread of state power that is no longer in Jakarta but the 
regions. Especially for Aceh, after a long period of conflict with the Indonesian government, the 
post-reform period also marks the opening of the Acehnese government’s opportunity to imple
ment Islamic law. The implementation of Islamic law was not only signifying a change in the 
institution of Aceh’s government but also the ideology of Aceh’s government. Ichwan (2007), who 
saw the strong role of Ulama in the Aceh government, said that the position of Ulama and the 
state in Aceh was unlike other regions in Indonesia. That is what makes the fatwas of Ulama in 
Aceh can be used as the basis for government policies. This situation explains why the relationship 
between the state and the Islamist groups in Aceh is different from other areas that show policy 
confrontation. In Aceh, during the New Order era until the implementation of Islamic law in 1999, 
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the traditional Ulama tended to be used as a political instrument for the government elites 
(Nirzalin et al., 2020). The existence of Ulama in this state institution has prevented Islamist 
groups such as Aswaja from showing an attitude of resistance to the state. However, it becomes 
its associate in overseeing the implementation of Islamic sharia policies.

The situation in Aceh is not much different from Malaysia, where according to Müller (2015), the 
state plays a notable role concerning the acts of mass intolerance through regulations that 
support the Ahlussunah Wal Jama’ah group. If Malaysia shows the significant role of the central 
government, the Aceh situation does not apply to all regions in Indonesia. After the Reformation, 
political decentralization made the struggle of the political elite at the regional level to open up 
roles for new actors who had no relationship with the elites in the central government. In this case, 
the position of the Aceh government is an anomaly from the Indonesian constitution that does not 
call it an Islamic state.

The situation in Bireun shows the overall condition related to intolerance in Aceh. The intoler
ance actions carried out by the lower classes are related to the state’s ideological project. The 
encouragement to strengthen the teachings of Ahlussunnah Wal Jama’ah carried out by the state 
gave the Aswaja group legitimacy to act against other groups. Cases of intolerance in Aceh are 
influenced by the milieu of the Aceh government which favors the Aswaja group. In his work, Ardi 
(2018) states that after the implementation of Islamic law, Aceh became a closed society because 
it gave birth to affirmative policies towards the majority Islamic group.

This study finds data that contradict Permana’s (2021) argument that sees the relationship 
between Aswaja and the elite as being tied merely to electoral political interests. If you look at the 
backgrounds that encourage Aswaja members and the elites in the Bireun Government, it is found 
that there is a similarity in ideology, that is the Ahlussunnah Wal Jama’ah taught by the Dayah in 
Aceh. The two main channels for Aswaja’s ideological sympathizers are former members of the 
Free Aceh Movement (Gerakan Aceh Merdeka) and the alumni of dayah. These two masses have 
the same ideology and political agenda towards the presence of Wahhabis, Muhammadiyah, and 
Shia which are seen as threats to the authenticity of Aceh’s teachings. The political movement of 
Dayah is to make Ahlussunnah Wal Jamaah the only Islamic teachings in Aceh and to influence 
dominantly the practice of Islamic Shari’a.

The state’s involvement in supporting the Dayah political movement can be traced in Qanun 
Number 4 of 2016 and Qanun number 8 of 2015 which mentions the teachings of Ahlussunnah 
Wal Jama’ah as the official teaching in terms of theology in Aceh. In these two Qanuns, the Aceh 
government firmly affirms the teachings of the Ahlussunnah Wal Jama’ah based on the customs 
of the Acehnese people. These two Qanuns banished other Islamic groups such as 
Muhammadiyah, Wahhabis, and Shiites. Apart from the explicit statement of Ahlussunnah Wal 
Jama’ah, this teaching has so far been dominated by the thoughts of Acehnese traditionalist 
clerics as stated in the Circular Letter of the Governor of Aceh Number 450/21770 of 2019. The 
letter mentioned that the Aceh government only permitted the teachings of Ahlussunnah Wal 
Jama’ah to have activities in Aceh’s public spaces. Leaving aside the true meaning of Ahlussunnah 
Wal Jama’ah, the two Qanuns above linked to the meaning of Ahlussunnah Wal Jama’ah with 
Islamic traditionalism developed by the Dayah in Aceh.

The thought of the Dayah scholars in interpreting the teachings of Ahlussunnah Wal Jama’ah 
was strongly felt in the statement of the Bireun FKUB (religious harmony forum) that referred to 
Abu Tumin’s view which becomes the reason for the rejection of the construction of the 
Muhammadiyah mosque. The establishment of a mosque in Abu Tumin’s view, as quoted from 
the FKUB’s statement, is that on the condition where there is a need for the community in one 
village due to the absence of a mosque or the old mosque was no longer able to serve the 
congregation (praying at the mosque is obligatory for every Muslim). Based on Abu Tumin’s 
fatwa, the Muhammadiyah mosque in Sangso did not meet the requirements because there is 
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a large mosque in Sangso which is still able to accommodate 1000 worshippers. In addition, Abu 
Mudi’s letter asking for the postponement of the construction of At-Taqwa Muhammadiyah 
Mosque to the Bireuen Regent also became the basis for the issuance of a letter to stop the 
construction of At-Taqwa Mosque. The two scholars’ fatwas became the main reason for the 
Banda Aceh Administrative Court to reject Muhammadiyah’s lawsuit over the termination of the 
permit for the construction of the Muhammadiyah Mosque by the Bireun Government because it 
was against the Islamic understanding of the local community.

The distribution of political actors in Bireun also showed that they made common cause with 
Aswaja in the case of the attack on the construction of the At-Taqwa Muhammadiyah Mosque in 
Sangso. The supporting political elites are mainly those who may get advantages in the next 
election from their proximity to the Ahlusunnah Wal Jamaah group, especially the leaders of the 
Dayah (Teungku Dayah). As a matter of fact, the map of Aceh’s political geography shows that the 
political agency of the teungku Dayah determines the direction of mass inclination since they are 
charismatic leaders who are followed fanatically as well (Nirzalin and Febriandi 2020).

They generally belong to PPP (United Development Party) and PKB (National Awakening Party) parties. 
The political elites of the two parties are generally coming from Dayah graduates who hold the ideology 
of Ahlusunnah Wal Jama’ah. Apart from these two parties, the support comes from the former partisan 
of GAM (Free Aceh Movement) combatants and a pair of political elites who are currently incumbent in 
the Bireuen Regency, although not blatantly. Meanwhile, the group that opposed the attack on the 
construction of the At-Taqwa Muhammadiyah Sangso mosque came from the political elite that grew 
out of the Muhammadiyah like-minded, the political elite from the PKS (Prosperous Justice Party), and 
political elites who grew up from educational institutions in Java Island.

The political elites who supported the attack on the construction process of the Sangso 
Muhammadiyah Mosque did not show their partiality explicitly to the public, except for the political 
elite who came from former GAM combatants. Several political elites of former GAM combatants, 
especially those who live in Samalanga, were even very active and involved from the beginning in 
efforts to marginalize the Muhammadiyah group from the leadership of Islamic discourse in the 
Samalanga Regional Mosques. Meanwhile, the political elite who comes from Dayah graduates was 
active in providing support when meeting in internal and closed meetings with the attackers, but 
when speaking to the general public, they were moderate. However, the government elite who is 
currently ruling in Bireuen shows their alignment with the attackers through the politics of 
procrastination and neglecting this conflict without seeking a peaceful resolution.

Political elites who do not protect against attacks on the At-Taqwa Muhammadiyah Mosque 
construction process generally come from Muhammadiyah, actively clarifying and defending the 
construction of the At-Taqwa Muhammadiyah Sangso Mosque by approaching government elites. 
Meanwhile, the political elite from the PKS party, although opposed to Aswaja, tended to be less 
vocal in showing their defense in public. The clash of political support between those who come 
from ideological supporters of the PKS and sympathizers who culturally follow the Islamic pattern 
of Ahlussunnah Wal Jamaah becomes a warning for the PKS elite to maintain a safe point of voting 
in the General Election and Regional Head Election. So, for the political elite of the PKS, “silence” is 
the best tactical choice to deal with the public uproar in the case of the attack on the construction 
of the At-Taqwa Sangso Mosque. The Islamic landscape in Bireun provides benefits for the Aswaja 
group to facilitate their political agenda. There are at least 139 Dayahs with the number of 
students reaching 22,313 people (Source: Religious Affairs Office of Bireuen Regency, 2015). Not 
surprisingly, the political elite in Bireun maintains good relations with the Aswaja group and tries to 
present themselves as part of this group.

The issue of the construction of the Muhammadiyah Mosque in Sangso Village also shows the 
vulnerability of the Bireun Regency government’s attitude. The attitude of the Bireun government 
shows that it is not in favor of the development of Muhammadiyah in the Bireun Regency. The 
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treatment given focuses on the specificity of Aceh which implements Islamic law according to the 
Aswaja principle. Like Keuchik (head of the village) Sangso, who questioned Muhammadiyah’s 
teachings for refusing to read qunut fajr (one of the conditions for worship in prayer), not reading 
basmallah in the surah al-Fatihah while praying, and denying graves visit. That is why, Keuchik 
Sangso claimed, the existence of the Muhammadiyah Mosque would damage the habits of the 
people who had carried out the teachings of the Ahlussunnah Wal Jama’ah. He thought that the 
religious practices of the Acehnese people in the past were unlike Muhammadiyah. This perspec
tive has implications for the perception that Muhammadiyah’s presence has the potential to cause 
disunity and disputes.

center for spreading the teachings of Ahlussunnah Wal Jamaah, Tu Hanan convinced the Dayah 
sympathizers to urge the Bireun government to stop building the mosque. Dayah sympathizers 
who held the strike did not come from Sangso village or Samalanga sub-district. Some came from 
Jeunib and Ulee Glee sub-districts, two sub-districts that became the base of Tu Bulqaini’s 
followers. According to Ustadz Yahya, among the sympathizers, neither followers of Abu Mudi, 
Abu Tumin, or Waled Nu were apparent at the time of the incident,

From the case of Samalanga, it can be concluded that the riots in the lower class were related to 
the ideology of the state. In the study of intolerance, often horizontal analysis that looks at 
conflicts between community groups ignores the position of the state in the conflict. This study 
shows that intolerance does not only occur because of the majority-minority position but also the 
role of the state through its policies. The inclusion of the teachings of Ahlussunnah Wal Jama’ah in 
Qanun Number 8 of 2015 and Qanun Number 4 of 2014 benefited the Aswaja group to strengthen 
their influence and get rid of other Islamic groups.

This article argues that religious violence that occurs in a society that is strongly dominated by 
state ideology does not only occur because of state manipulation of the masses, patron–client 
relationships between political elites and the masses, but can occur because of the parallel 
ideology of the state and the masses.

5. Conclusions
This article shows that the study of intolerance cannot be separated from the influence of ideology on 
society. The countries that apply religious ideology to their governance provide incentives for conserva
tive groups that are in line with state ideology to take vigilante action. In the context of the relationship 
between the state and paramilitary groups as such, the analysis related to the phenomenon of intoler
ance in society no longer looks at the relationship in the framework of clientelism, patron-client, and 
strategic alliances, but through an analysis of the ideological relationship that is parallel in features 
between the state and religious paramilitaries. This relationship can be traced from the common 
ideological goals of the state and the political aspirations of religious paramilitary groups. The case of 
Samalanga shows that the intolerance movement of the Aswaja group is related to the project to 
strengthen the teachings of Islamic traditionalism in Aceh that has the support of the local government.

Funding
This research was funded by the Ministry of Research and 
Technology/The National Research and Innovation 
Agency, in particular the Directorate of Research and 
Community Service Republic of Indonesia.

Author details
Nirzalin1 

E-mail: nirzalin@unimal.ac.id 
ORCID ID: http://orcid.org/0000-0002-1330-8210 
Yogi Febriandi2 

ORCID ID: http://orcid.org/0000-0002-7414-7377 
1 Sociology, Universitas Malikussaleh, Lhokseumawe, 

Indonesia. 
2 Sharia Law, State Institute for Islamic Studies Langsa, 

Langsa, Indonesia. 

Disclosure statement
No potential conflict of interest was reported by the author(s).

Citation information 
Cite this article as: ASWAJA MOBILIZATION AND 
INTOLERANCE: Sub-state ideology, religious vigilantism in 
Aceh, Indonesia,  Nirzalin & Yogi Febriandi, Cogent Social 
Sciences (2022), 8: 2089382.

References
Adzimah-Alade, M., Akotia, C. S., Annor, F., & 

Quarshie, E. N.-B. (2020). Vigilantism in Ghana: 
Trends, victim characteristics, and reported reasons. 
The Howard Journal of Crime and Justice, 59(2), 
194–213. https://doi.org/10.1111/hojo.12364

Nirzalin & Febriandi, Cogent Social Sciences (2022), 8: 2089382                                                                                                                                       
https://doi.org/10.1080/23311886.2022.2089382

Page 12 of 15

https://doi.org/10.1111/hojo.12364


Akah, J. N., Chinaemerem Ajah, A., & Meer, R. (2020). The 
changing impact of religiosity on agentic political 
engagement in Nigeria. Cogent Social Sciences, 6(1), 
1–10. https://doi.org/10.1080/23311886.2020. 
1722053

Aliyev, H. (2016). Strong militias, weak states and armed 
violence: towards a theory of ‘state-parallel’ parami
litaries. Security Dialogue, 47(6), 498–516. https://doi. 
org/10.1177/0967010616669900

Ansor, M., Arrauf, I. F., & Amri, Y. (2014). Under the 
shadow of sharia : Christian Muslim relations from 
Acehnese Christian experience. Komunitas, 8(1), 
1–17. https://doi.org/10.15294/komunitas.v8i1. 
4966

Ardi, M. M. (). Aceh: On the way toward a closed society. 
The Jakarta Post March, 9. https://www.thejakarta 
post.com/academia/2018/03/09/aceh-on-the-way- 
toward-a-closed-society.html

Arianti, V., & Gunasingham, A. (2022). Youth militancy in 
Indonesia: A perennial problem? Counter Terrorist 
Trends and Analyses, 14(2), 1–8. https://www.jstor. 
org/stable/48663620

Asamoah, K.(2019). Addressing the problem of political 
vigilantism in Ghana through the conceptual lens of 
wicked problem. Journal of Asian and African 
Studies,45(1), 1–15. https://doi.org/10.1177/ 
0021909619887608

Ashrafun, L., & Säävälä, M. (2014). Domestic violence 
made public: A case study of the use of alternative 
dispute resolution among underprivileged women in 
Bangladesh. Contemporary South Asia, 22(2), 
189–202. https://doi.org/10.1080/09584935.2014. 
899983

Astourian, S. H., & Kévorkian, R. H. (eds.). (2021). Collective 
and state violence in Turkey: The construction of 
a national identity from empire to nation-state. 
Berghahn Books.

Barker, J. (2006). Vigilantes and the State. Social Analysis: 
The International Journal of Anthropology, 50(1), 
203–207. https://doi.org/10.3167/ 
015597706780886111

Baškarada, S. (2014). Qualitative Case Study Guidelines. 
The Qualitative Report, 19(40), 1–18. https://doi.org/ 
10.46743/2160-3715/2014.1008

Bielefeldt, H., & Wiener, M. (2020). Religious freedom 
under scrutiny. University of Pennsylvania Press.

Bunzel, C. (2019). Ideological Infighting in the Islamic 
State. Perspectives on Terrorism, 13(1), 12–21. https:// 
www.universiteitleiden.nl/binaries/content/assets/ 
customsites/perspectives-on-terrorism/2019/issue-1/ 
bunzel.pdf

Burhanudin, J. (2014). History, authority and power: 
A case of religious violence in aceh. Journal of 
Indonesian Islam, 8(1), 112–138. https://doi.org/10. 
15642/JIIS.2014.8.1.112-138

Casey, C. (2007, November). ‘Policing’ through violence: 
Fear, vigilantism, and the politics of Islam in 
Northern Nigeria. Global Vigilantes, 65(3), 93–124. 
https://www.academia.edu/7208548/2007_Policing_ 
through_violence_Fear_vigilantism_and_the_poli 
tics_of_Islam_in_northern_Nigeria

Elischer, S. (2019). Governing the faithful: state manage
ment of salafi activity in the francophone sahel. 
Comparative Politics, 51(2), 199–218. https://doi.org/ 
10.5129/001041519X15647434969867

Fafore, O. A. (2019). Radical Islam and transnational 
security in West Africa. Journal of African Union 
Studies, 8(2), 103–118. https://doi.org/10.31920/ 
2050-4306/2019/8n2a6

Feener, R. Michael (2013) ”SOCIAL ENGINEERING 
THROUGH SHARI’A: ISLAMIC LAW AND STATE- 

DIRECTED DA’WA IN CONTEMPORARY ACEH,” 
Indonesia Law Review, 3(3). Article 6. https://doi.org/ 
10.15742/ilrev.v3n3.42

Fleisher, M. L. (2000). Sungusungu : State-sponsored vil
lage vigilante groups among the Kuria of Tanzania. 
Africa, 70(2), 209–228. https://doi.org/10.3366/afr. 
2000.70.2.209

Hedges, P. (2021). Understanding religion: theories and 
methods for studying religiously diverse societies (1st 
ed.) University of California Press.

Henne P S and Klocek J. (2019). Taming the Gods: How 
Religious Conflict Shapes State Repression. Journal of 
Conflict Resolution, 63(1), 112–138. https://doi.org/10. 
1177/0022002717728104

Ichwan, M. N. (2007). Official Ulema and the Politics of 
Re-Islamization: The Majelis Permusyawaratan 
Ulama, Shariatization and Contested Authority in 
Post-New Order Aceh. Journal of Islamic Studies, 22 
(2), 183–214. https://doi.org/10.1093/jis/etr026

Ichwan, M. N., Salim, A., & Srimulyani, E. (2020). Islam 
and dormant citizenship: Soft religious ethno- 
nationalism and minorities in Aceh, Indonesia. Islam 
and Christian–Muslim Relations, 31(2), 215–240. 
https://doi.org/10.1080/09596410.2020.1780407

Jentzsch, P. (2015). Militias, Ideology, and the State. 
Journal of Conflict Resolution, 59(5), 770–793. https:// 
doi.org/10.1177/0022002715576749

Jones, R. J. (ed.). (2020). Fine differences: The Al-Alwani 
Muslim-Christian lectures 2010-2017. International 
Institute of Islamic Thought.

Khan, S. U., Khalid, A., Elahi, N., & Simons, G. (2020). Old 
wine in a new bottle: Governance, fragility and 
armed conflict trio in Swat Valley, Pakistan. Cogent 
Social Sciences, 6(1), 1–18. https://doi.org/10.1080/ 
23311886.2020.1770432

Kingsbury, D. (2007). The free Aceh movement: Islam and 
democratisation the free Aceh movement. Journal of 
Contemporary Asia, 37(2), 166–189. https://doi.org/ 
10.1080/00472330701253759

Kloos, D. (2014). In the Name of Syariah? Vigilante 
Violence, Territoriality, and Moral Authority in Aceh, 
Indonesia. Indonesia, 98(1), 59. https://doi.org/10. 
1353/ind.2014.00201

Koegelenberg, R., & Hahn, U. eds., 2020. Religion and 
State - Development Cooperation: A German-South 
African Dialogue on Historical and Current Challenges. 
African Sun Media

Lar, J. T. “Vigilantism, State, and Society in Plateau State, 
Nigeria: A History of Plural Policing (1950 to the 
Present) A Thesis Submitted in Partial Fulfilment of 
the Requirements for the Degree of Doctor of 
Philosophy (Dr Phil) in African History Awarded by 
BIGSA“, BIGSA, 2015. https://www.academia.edu/ 
35896952/Jimam_Lar_Thesis_Final_Copy_2016_04_1

Madjid, N. (2003). The true face of Islam: essays on Islam 
and modernity in Indonesia. Voice Center Indonesia.

Makin, A. (2016). Islamic acehnese identity, sharia, and 
Christianization rumor: A study of the narratives of 
the attack on the Bethel Church in Penauyong Banda 
Aceh. Journal of Indonesian Islam, 10(1), 1–36. 
https://doi.org/10.15642/JIIS.2016.10.1.1-36

Mietzner M and Muhtadi B. (2018). Explaining the 2016 
Islamist Mobilisation in Indonesia: Religious 
Intolerance, Militant Groups and the Politics of 
Accommodation. Asian Studies Review, 42(3), 479– 
497. https://doi.org/10.1080/10357823.2018. 
1473335

Mudasiru, S. O., & Fatai, A. (2020). State, vigilantism and 
youth violence in Nigeria: A study of ‘onyabo’ in 
Ikorodu local government area of Lagos state. 
African Journal of Political Science and International 

Nirzalin & Febriandi, Cogent Social Sciences (2022), 8: 2089382                                                                                                                                       
https://doi.org/10.1080/23311886.2022.2089382                                                                                                                                                       

Page 13 of 15

https://doi.org/10.1080/23311886.2020.1722053
https://doi.org/10.1080/23311886.2020.1722053
https://doi.org/10.1177/0967010616669900
https://doi.org/10.1177/0967010616669900
https://doi.org/10.15294/komunitas.v8i1.4966
https://doi.org/10.15294/komunitas.v8i1.4966
https://www.thejakartapost.com/academia/2018/03/09/aceh-on-the-way-toward-a-closed-society.html
https://www.thejakartapost.com/academia/2018/03/09/aceh-on-the-way-toward-a-closed-society.html
https://www.thejakartapost.com/academia/2018/03/09/aceh-on-the-way-toward-a-closed-society.html
https://www.jstor.org/stable/48663620
https://www.jstor.org/stable/48663620
https://doi.org/10.1177/0021909619887608
https://doi.org/10.1177/0021909619887608
https://doi.org/10.1080/09584935.2014.899983
https://doi.org/10.1080/09584935.2014.899983
https://doi.org/10.3167/015597706780886111
https://doi.org/10.3167/015597706780886111
https://doi.org/10.46743/2160-3715/2014.1008
https://doi.org/10.46743/2160-3715/2014.1008
https://www.universiteitleiden.nl/binaries/content/assets/customsites/perspectives-on-terrorism/2019/issue-1/bunzel.pdf
https://www.universiteitleiden.nl/binaries/content/assets/customsites/perspectives-on-terrorism/2019/issue-1/bunzel.pdf
https://www.universiteitleiden.nl/binaries/content/assets/customsites/perspectives-on-terrorism/2019/issue-1/bunzel.pdf
https://www.universiteitleiden.nl/binaries/content/assets/customsites/perspectives-on-terrorism/2019/issue-1/bunzel.pdf
https://doi.org/10.15642/JIIS.2014.8.1.112-138
https://doi.org/10.15642/JIIS.2014.8.1.112-138
https://www.academia.edu/7208548/2007_Policing_through_violence_Fear_vigilantism_and_the_politics_of_Islam_in_northern_Nigeria
https://www.academia.edu/7208548/2007_Policing_through_violence_Fear_vigilantism_and_the_politics_of_Islam_in_northern_Nigeria
https://www.academia.edu/7208548/2007_Policing_through_violence_Fear_vigilantism_and_the_politics_of_Islam_in_northern_Nigeria
https://doi.org/10.5129/001041519X15647434969867
https://doi.org/10.5129/001041519X15647434969867
https://doi.org/10.31920/2050-4306/2019/8n2a6
https://doi.org/10.31920/2050-4306/2019/8n2a6
https://doi.org/10.15742/ilrev.v3n3.42
https://doi.org/10.15742/ilrev.v3n3.42
https://doi.org/10.3366/afr.2000.70.2.209
https://doi.org/10.3366/afr.2000.70.2.209
https://doi.org/10.1177/0022002717728104
https://doi.org/10.1177/0022002717728104
https://doi.org/10.1093/jis/etr026
https://doi.org/10.1080/09596410.2020.1780407
https://doi.org/10.1177/0022002715576749
https://doi.org/10.1177/0022002715576749
https://doi.org/10.1080/23311886.2020.1770432
https://doi.org/10.1080/23311886.2020.1770432
https://doi.org/10.1080/00472330701253759
https://doi.org/10.1080/00472330701253759
https://doi.org/10.1353/ind.2014.00201
https://doi.org/10.1353/ind.2014.00201
https://www.academia.edu/35896952/Jimam_Lar_Thesis_Final_Copy_2016_04_1
https://www.academia.edu/35896952/Jimam_Lar_Thesis_Final_Copy_2016_04_1
https://doi.org/10.15642/JIIS.2016.10.1.1-36
https://doi.org/10.1080/10357823.2018.1473335
https://doi.org/10.1080/10357823.2018.1473335


Relations, 14(2), 46–62. https://doi.org/10.5897/ 
AJPSIR2019.1199

Müller, D. M. (2015). Islamic politics and popular culture in 
Malaysia: negotiating normative change between 
shariah law and electric guitars. Indonesia and the 
Malay World, 43(127), 318–344. https://doi.org/10. 
1080/13639811.2014.930993

Muthuswamy, M. S. (2022). Does Sharia Act as both 
a mediator and moderator in Salafi radicalism? 
Cogent Social Sciences, 8(1), 1–22. https://doi.org/10. 
1080/23311886.2022.2030452

Nakissa, A. (2020). Security, Islam, and Indonesia: An 
anthropological analysis of Indonesia’s National 
Counterterrorism Agency. Bijdragen Tot de Taal-, 
Land- En Volkenkunde, 176(2/3), 203–239. https://doi. 
org/10.1163/22134379-bja10004

Nanninga, P. (2019). ‘Cleansing the earth of the stench of 
shirk’: The Islamic state’s violence as acts of purifi
cation. Journal of Religion and Violence, 7(2), 
128–157. https://doi.org/10.5840/jrv2019112266

Nirzalin, Febriandi, Y., & Nirzalin, N. (2020). Teungku 
dayah agency and religious social capital on drug 
eradication in Aceh, Indonesia. Jurnal Ilmu Sosial dan 
Ilmu Politik, 23(3), 210–222. https://doi.org/10.22146/ 
jsp.51061

Njie, B. and Asimiran, S. (2014) Case Study as a Choice in 
Qualitative Methodology. IOSR Journal of Research & 
Method in Education, 4, 35–40. http://dx.doi.org/ 
10.9790/7388-04313540

Nobutaka, I., & Helen, H. (2019). Violence and how to 
recognize perceptual bias: Reflections on twenty 
years of research. Japanese Journal of Religious 
Studies, 46(1), 129–136. https://www.jstor.org/stable/ 
26854503

Patton, C., Sawicki, D. and Clark, J. (2015) Basic Methods of 
Policy Analysis and Planning. Routledge, London.

Permana, Y. S. (2021). Subnational sectarianisation: 
Clientelism, religious authority, and intra-religious 
rivalry in Aceh. Religion, State and Society, 49(2), 
142–156. https://doi.org/10.1080/09637494.2021. 
1881392

Pratten, D., & Sen, A. (2007). Hurst publisher global vigi
lantes: perspectives on justice and violence. Hurst 
Publisher.

Pratten, D. (2008). The politics of protection: Perspectives 
on vigilantism in Nigeria. Africa, 78(1), 1–15. https:// 
doi.org/10.3366/E0001972008000028

Prinsloo, B. L., & Simons, G. (2018). The etymology of 
“Islamic extremism”: A misunderstood term? Cogent 

Social Sciences, 4(1), 1–8. https://doi.org/10.1080/ 
23311886.2018.1463815

Saikal, A. (2022). The Middle East: Jihadist militancy, 
national and intra-state tensions, and state-society 
dichotomy. Counter Terrorist Trends and Analyses, 14 
(1), 106–112. https://www.jstor.org/stable/48640767

Schulze, K. E., & Chernov Hwang, J. (2019). Militant Islam 
in Southeast Asia: New insights into Jihad in 
Indonesia, Malaysia and the Philippines. 
Contemporary Southeast Asia, 41(1), 1–13. https:// 
doi.org/10.1355/cs41-1a

Siegel, J. T. Naming the witch. USA: Stanford University 
Press. 2006.

Singh, A. (2018). Conflict between freedom of expression 
and religion in India-a case study. Social Sciences, 7 
(7), 108. https://doi.org/10.3390/socsci7070108

Suryana, A. (2020). The state and religious violence in 
Indonesia minority faiths and vigilantism. Routledge.

Wahid, A. (2018). Gus Dur on religion, democracy, and 
peace: selected essays. Gading Publishing.

Weber, M. (1946). Politics as vocation. Oxford University 
Press.

Wille, B. (2021). Defending Islam in an Islamic state: 
Islamic nationalist discourse, democratic reform, and 
the religious commitment of the state in the 
Maldives. Asian Ethnology, 80(1), 199–226. https:// 
www.jstor.org/stable/27032444

Willemse, K., & Bergh, S. I. (2016). Struggles over access 
to the Muslim public sphere: Multiple publics and 
discourses on agency, belonging and citizenship 
(introduction to the themed section). Contemporary 
Islam, 10(3), 297–309. https://doi.org/10.1007/ 
s11562-016-0367-1

Wilson, I. (2014). Morality racketeering: vigilantism and 
populist islamic militancy in Indonesia. In Khoo, Boo 
Teik, Yoshihiro, Nakanishi, Vedi, Hadiz (Eds.), Between 
dissent and power, 248–274. United Kingdom: 
Palgrave Macmillan.

Yani, M. T., Nurhasan, N., Suyanto, T., Hafidz, A., Mudzakkir, M. 
et.al (2020). Zahirat al-tatarruf al-diny fi alam al-shabab 
wa al-ta’lim: dirasah an s’ud al-harakah al-islamiyah al- 
radikaliyah fi al-Madaris al-thanawiyah fi indunisiya. 
Journal of Indonesian Islam, 14(1), 260–286. https://doi. 
org/10.15642/JIIS.2020.14.1.260-286

Zenn, J. (2019). The Islamic state’s provinces on the per
ipheries: Juxtaposing the pledges from Boko Haram 
in Nigeria and Abu Sayyaf and Maute Group in the 
Philippines. Perspectives on Terrorism, 13(1), 87–104. 
https://www.jstor.org/stable/26590511

Nirzalin & Febriandi, Cogent Social Sciences (2022), 8: 2089382                                                                                                                                       
https://doi.org/10.1080/23311886.2022.2089382

Page 14 of 15

https://doi.org/10.5897/AJPSIR2019.1199
https://doi.org/10.5897/AJPSIR2019.1199
https://doi.org/10.1080/13639811.2014.930993
https://doi.org/10.1080/13639811.2014.930993
https://doi.org/10.1080/23311886.2022.2030452
https://doi.org/10.1080/23311886.2022.2030452
https://doi.org/10.1163/22134379-bja10004
https://doi.org/10.1163/22134379-bja10004
https://doi.org/10.5840/jrv2019112266
https://doi.org/10.22146/jsp.51061
https://doi.org/10.22146/jsp.51061
https://doi.org/http://dx.doi.org/10.9790/7388-04313540
https://doi.org/http://dx.doi.org/10.9790/7388-04313540
https://www.jstor.org/stable/26854503
https://www.jstor.org/stable/26854503
https://doi.org/10.1080/09637494.2021.1881392
https://doi.org/10.1080/09637494.2021.1881392
https://doi.org/10.3366/E0001972008000028
https://doi.org/10.3366/E0001972008000028
https://doi.org/10.1080/23311886.2018.1463815
https://doi.org/10.1080/23311886.2018.1463815
https://www.jstor.org/stable/48640767
https://doi.org/10.1355/cs41-1a
https://doi.org/10.1355/cs41-1a
https://doi.org/10.3390/socsci7070108
https://www.jstor.org/stable/27032444
https://www.jstor.org/stable/27032444
https://doi.org/10.1007/s11562-016-0367-1
https://doi.org/10.1007/s11562-016-0367-1
https://doi.org/10.15642/JIIS.2020.14.1.260-286
https://doi.org/10.15642/JIIS.2020.14.1.260-286
https://www.jstor.org/stable/26590511


© 2022 The Author(s). This open access article is distributed under a Creative Commons Attribution (CC-BY) 4.0 license. 
You are free to:  
Share — copy and redistribute the material in any medium or format.  
Adapt — remix, transform, and build upon the material for any purpose, even commercially.  
The licensor cannot revoke these freedoms as long as you follow the license terms.  

Under the following terms:  
Attribution — You must give appropriate credit, provide a link to the license, and indicate if changes were made.  
You may do so in any reasonable manner, but not in any way that suggests the licensor endorses you or your use.  
No additional restrictions  

You may not apply legal terms or technological measures that legally restrict others from doing anything the license permits.

Cogent Social Sciences (ISSN: 2331-1886) is published by Cogent OA, part of Taylor & Francis Group.  
Publishing with Cogent OA ensures:  
• Immediate, universal access to your article on publication  
• High visibility and discoverability via the Cogent OA website as well as Taylor & Francis Online  
• Download and citation statistics for your article  
• Rapid online publication  
• Input from, and dialog with, expert editors and editorial boards  
• Retention of full copyright of your article  
• Guaranteed legacy preservation of your article  
• Discounts and waivers for authors in developing regions  
Submit your manuscript to a Cogent OA journal at www.CogentOA.com   

Nirzalin & Febriandi, Cogent Social Sciences (2022), 8: 2089382                                                                                                                                       
https://doi.org/10.1080/23311886.2022.2089382                                                                                                                                                       

Page 15 of 15


	cogent social sciences cover.pdf (p.1)
	1. (2022) ASWAJA MOBILIZATION AND INTOLERANCE Sub state ideology religious vigilantism in Aceh Indonesia.pdf (p.2-17)
	1.  Introduction
	2.  Methods
	2.1.  Religious vigilantism and state ideology

	3.  Results
	3.1.  The samalanga case
	3.2.  Aswaja’s mob and anti-wahabi crusade

	4.  Discussion
	4.1.  State ideology behind the mobs

	5.  Conclusions
	Funding
	Author details
	Disclosure statement
	References


